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REMOVING THE FILTH (CONTINUED) 

 
Al-Imām Ibn Qudāmah (may هللا have mercy upon him) writes in al-ʿUmdah: 

" . . . however, a small amount of مذي, blood, and its by-product-like pus, matter, etc.-is 

to be overlooked." 

So we understand from the statement of al-Imām Ibn Qudāmah (may هللا have mercy 

upon him) that small amounts of مذي need not be washed; rather, one just moistens the 

garment with water.   

As we learned in the last lesson, مذي is classified as النجاسة المخففة, and النجاسة المخففة only 

requires to be sprinkled with water not rigorously washed.  However we should keep in 

mind that the discharge of مذي does invalidate وضوء. 

 

BLOOD: 

 o X W  �  ~  }  |   {  z  y  xn ١٤٥: ٔالانعام  

The Most High says in The Qur’ān:  “ . . . or blood poured forth (by slaughtering or the 
like), or the flesh of swine (pork); for that surely, is impure . . . ”  (Sūrah al-Anʿām (6) : 
Āyah 145) 

The Mufassir, Imām aṭ-Ṭabarī (may هللا have mercy upon him) said: 

““Rijs” means something that is impure and repulsive.” [1]  

This has also been confirmed by the  حديثصحيح : 

It is reported by Asmā’ bint Abī Bakr (may هللا be pleased with her):  “A woman came to 

the Prophet (may the salutations and peace of هللا be upon him) and said:  “Menstrual 

blood may get onto the clothes of any one of us; what should she do with it?”  He (may 

the salutations and peace of هللا be upon him) said:  “She should scratch it, then rub it 

with water, then wash it, then pray in it.”” [2]  

Imām al-Bukhārī (may هللا have mercy upon him) reported this حديث in a chapter 

entitled:  “chapter on washing blood.” 

Imām an-Nawawī (may هللا have mercy upon him) included it in a chapter entitled:  

“chapter on the impurity of blood and how to wash it.”  
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This is also an issue that has جماعٕا , as reported by Imām an-Nawawī (may هللا have mercy 

upon him): 
“Blood is impure, and this is the consensus of the Muslims.  The scholarly consensus in this 
issue was also confirmed by Imām al-Qurṭubī in his Tafsīr [3] and by Imām Ibn Rushd in 
Bidāyah al-Mujtahid.” [4] 

Hence we see that the basic principle dealing with blood is that it is نجس, unless 

exceptions are made due to clear and authentic evidence. 

 

EXCEPTIONS MADE TO THIS RULE & THEIR دليل: 
 

(1) A small amount of blood, as stated by al-Imām Ibn Qudāmah (may هللا have mercy upon 

him).  This is due to the numerous اديثٔاح  of حابةَص  (Ṣaḥābah - companions; specifically 

referring to the Companions of  هللارسول  [may the salutations and peace of هللا be upon him]) 

praying while bleeding.  One of these ٔاحاديث as related by Ibn Abī Shaibah and Baihaqī 

with a ح صحي  chain:  

“Ibn ʿUmar (may هللا be pleased with him) burst open a pimple on his face and some 

blood came out.  He rubbed it out between his fingers and thereafter prayed without 

making a fresh [5] ”.وضوء 

 

Now the question may be raised as to what is a small amount?  Al-Imām Ibn Qudāmah 

(may هللا have mercy upon him) explains:  
“A small amount is that which is not detestable to one’s self.” 

Hence, if one notices a small amount of blood flowing from him and it does not frighten 
him, then it is to be overlooked; however, if the blood is in a large amount, such that it 

shocks and disgusts him, then it must be washed since it is نجس.  
The reality of what constitutes a large and small amount will differ from person to 

person.  This was explained as such by the great scholar and َصحابي (Ṣaḥābī - singular of 

Ṣaḥābah) Ibn ʿAbbās (may هللا be pleased with him), and many generations of scholars 

after him. 

 

 The blood from the liver and spleen are also (2) :حديث due to the طاهر

It is reported by Ibn ʿUmar (may هللا be pleased with him) that  هللارسول  (may the 

salutations and peace of هللا be upon him) said:  “Two types of dead animals and two types 

of blood have been made lawful for us.  The two types of dead animals are fish and locusts.  
The two types of +blood are the (blood of the) liver and the spleen." [6] 
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Al-Imām Ibn Qudāmah (may هللا have mercy upon him) continues:  

“The human مني and the urine of those animals allowed for us to eat are (both) 

regarded pure.” [7] 

We have already discussed the issue of مني in the last lesson.  As for the urine of those 

animals that can be eaten, this is based on the صحيح حديث: 

 “Some people from ُعكل (ʿUkl) and ينةعر  had come to Madīnah to see the Prophet (may 

the salutations and peace of هللا be upon him) and pronounced Islām.  They said:  

“Prophet of هللا, we were people of udders; we were not people of plantation [i.e.:  

nomads, not farmers].”  They found Madīnah insalubrious (istaukhamū), so the Prophet 

(may the salutations and peace of هللا be upon him) ordered that they be given some 

three to ten year-old milch camels with a camel herd and that they set out with them to 
drink of their milk and urine.” [8] 

 

This would be a good place to summarize a few points.  The following summary was 
prepared by the great scholar, Shaikh ul-Ḥanābilah of his time, the Mufassir of the 

Qur’ān, and the teacher of Shaikh Muḥammad Ṣāliḥ ibn ʿUthaimīn (may هللا have mercy 

upon him); ash-Shaikh ʿAbd ar-Raḥmān (ʿAbdurRaḥmān) ibn Nāṣir as-Saʿdī (may هللا have 

mercy upon him).  He wrote in his book of ِفقه  ؤُاصول  (Uṣūl wa Fiqh - Principles of 

Jurisprudence and Its Rulings), Minhāj as-Sālikīn:  

Things that are نجس are: 

(1) urine of humans and their stool 

(2) human blood, except a small amount of blood that comes out; that is forgivable and 
nothing is done about it 

(3) the blood that gushes out from a slaughtered animal is نجس - the bits that stay in the 

animal are طاهر 

  :.urine and dung of every animal that is not  to be eaten; also all animals of prey (i.e (4)حلال

wolves, tigers, and dogs) and the same for dead animals, except the corpses of humans 

(does not become نجس) 
Flies are not نجس, as they do not have blood; generally fish and locusts are not نجس.  
(Bloodless animals shall be discussed in the next lesson) 
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 :حديث

"Two types of dead animals are حلال, and two types of blood:  from the spleen and 

liver." [9] 

Shaikh as-Saʿdī (may هللا have mercy upon him) explains further: 

"The believer does not become impure in life or death." [10] 

 Dung and urine of .طاهر animals are حلال

 :حديث

"The Prophet (may the salutations and peace of هللا be upon him) ordered a delegation of 

Madīnah to go and drink the urine of camels as they were complaining of heat."  

The semen of humans is طاهر.  The Prophet (may the salutations and peace of هللا be upon 

him) used to wash semen off when it was wet and rub it off when it was dry. 

As for urine of a small boy who is not yet eating solid food, then it is حلال to remove it 

by sprinkling water on it.   هللارسول  (may the salutations and peace of هللا be upon him) 

said: 
"The urine of a baby girl should be washed off and the urine of a baby boy should have 
water sprinkled upon (without washing)." [11] 

If a little boy, who has been trained to eat, but does not eat, urine of such a boy should 
only be sprinkled on. 

 

ALCOHOL: 
 

The opinion of the majority of scholars is that alcoholic beverages are نجس.  This is the 

opinion of the scholars of the Ḥanafī, Mālikī, and Ḥanbalī Schools of Islāmic 
Jurisprudence.  It is also the position of the majority of Shāfiʿī scholars.  Many later 
scholars, like Shaikh al-Islām Ibn Taimīyah, al-Imām Ibn al-Qayyim, Shaikh ash-
Shinqīṭī, and Shaikh ʿAbd al-ʿAzīz (ʿAbdulʿAzīz) ibn ʿAbd Allāh (ʿAbdullāh) ibn Bāz (may 

 have mercy هللا have mercy upon them all) also hold this view.  Imām an-Nawawī (may هللا

upon him) reported that there is جماعٕا  on this issue. [12] 

 for this view is as follows: The دليل

o X W    I  H  G  F       E  Dn ٩٠: المائدة  

The Most High says in The Qur’ān:  “ . . . intoxicants, gambling, idols, and divination by 
arrows are but filth . . . ”  (Sūrah al-Mā’idah (5) : Āyah 90) 
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WOOL AND HAIR OF ANIMALS: 
 

Al-Imām Ibn Qudāmah (may هللا have mercy upon him) states: 

“The wool and hair of a dead animal is pure.” [13] 

What is meant by the term “dead animal” is any animal not slaughtered in accordance 
with the Islāmic method of slaughtering.  This would include includes animals that die 
a natural death or killed in a manner contrary to the Islāmic method of slaughtering. This 

catorgory also includes animals that are not حلال for us to eat.  

However, animals like:  pigs, carnivores, and all animals that die in any way other than 

the Islāmic method of slaughtering; become نجس due to death.  Yet, al-Imām Ibn 

Qudāmah (may هللا have mercy upon him) mentions two exceptions to the rule:  the wool 

and the hair of these animals.  The Fuqahā’ explain that the wool and hair of an animal 
do not die due to the death of the animal itself.  Since the wool and the hair of animal 
do not posses a soul, it is not said “the hair died” when they are trimmed or shaved.  

Hence, it follows that the wool and hair of an animal do not become نجس due to the 

death of the animal; rather it remains طاهر. 

Ibn Taimīyah (may هللا have mercy upon him) explains:  
“This opinion is more supported by the evidence that indicates the purity of all hair, 
feathers, fur, and wool; regardless of whether or not we can eat the flesh of the animal whose skin 
possesses it and regardless of whether the animal is alive or dead.  This is the strongest of the 
two opinions held by scholars and one of the two opinions of Aḥmad.” [14] 

 

The following break down offered by Ibn Taimīyah (may هللا have mercy upon him) 

regarding the filth of a dog will help understand this concept better: 

There are three views among the scholars regarding the purity of dogs: 

(1) they and their saliva are both طاهر; this is the view of Imām Mālik (may هللا have mercy 

upon him) 

(2) they and their hair are both نجس; this is the view of ash-Shāfiʿī (may هللا have mercy upon 

him) and is one of the two views of Imām Aḥmad 

(3) their hair is طاهر, but their saliva is نجس; this is the view of Imām Abū Ḥanīfah and is the 

other of the two views of Imām Aḥmad 

This (3) is the most correct view.  So if the wetness of the dog’s hair gets onto one’s 

garment or body, that does not make it [15] .نجس 
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